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ABSTRACT

eminist struggles are illustra-

tive of what "becoming a people” en-
tails. As theory and practice, they
problematize conventional notions of
political identity in the modem world, pro-
viding the grounds for challenging the
historically-specific, and often invisible,
male-centric accounts of political iden-
tity. They are cultures of resistance and
solidarity, deconstructing, on the one
hand, male-centric, technostrategic dis-
courses, militarized and decontext-
ualized rationalities, and on the other
hand, articulating compelling alternative
visions of possible futures including al-
ternative conceptions of rationality and
imagination. Finally, they are practices
of cultural transformation that are aimed
at eradicating structures and processes
of domination, articulating different
understandings of community and iden-
tity, describing and delineating, the full
range of women’s experiences—which
can shape and transform the male-cen-
tric, hierarchical, often misogynist prac-
tices in social and political life.

There is no single feminist
perspective. The vast dis-
course that has emerged
around contemporary femi-
nism, matched only by the
irruption into world histori-
cal consciousness of the im-
portance of women’s experi-
ences, includes impressive
and discriminating systems
of classification: socialist, lib-
eral and radical; essentialist
and historicist; empiricist
standpoint and postmodern-
ist. These classifications are
necessary, though undoubt-
edly insufficient, guides to a
complex terrain. At the same
time, they are evidence of
the profusion of possibilities,

as well as of the discursive

rituals through which cri-

tique—which feminist dis-
courses are—is often domes-

ticated and coopted.
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In this context, it is diffi-
cult to orient one’s self within,
let alone understand, the di-
verse experiences and struggles
of women. Most, if not all, con-
temporary theories and prac-
tices of politics, including revo-
lution, systematically render
invisible these experiences and
struggles—what one might
philosophically call “women’s
time, space, and place.” Addi-
tionally, they discipline, to bor-
row Michel Foucault’s termi-
nology, these very experiences
and struggles. By way of expla-
nation, my choice of the rather
ambiguous phrase (“women’s
time, space, and place”) is in-
tentional, though by no means
unproblematic. Indeed, one
needs to take seriously the dif-
ferences between sex (women
as biological female), the sexual
division of labor (women'’s
work), and gender (women as
social beings). My goal in these
meditations is not to be deno-
tative but referential, i.e., to
refer to the broadest range of
women's experiences—liberat-
ing or otherwise. Thus, when I
deploy the term “gendered
practice” or the phrase “wom-
en’s and feminist struggles as
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gendered practice,” I mean
only to specify the terrain of
discourse that emphasizes sex,
the sexual division of labor, and
gender—but which is not ex-
hausted by these categories.
My own perspective gravitates
toward what might be called,
poststructuralist, postempiri-
cist, postpositivist “corporeal
Sfeminism.”

Rendering the
Invisible Visible

Of course, women's expe-
riences—particularly in a
male-centric world—are quite
specific: women are patronized,
if not excluded, from decision-
making processes; women's
experiences and consciousness,
in contrast to men’s, are val-
ued less—often by design, if
not by intention, in the shap-
ing of public policy; women are
relegated to the so-called pri-
vate sphere; women are dis-
criminated against in the
workplace; women are ex-
ploited in the home. I fact, the
world is profoundly dangerous for
women. For example, the 1988
and 1990 “Draft Program of
the National Democratic
Front,” two documents which
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are emblematic not only of
revolutionary politics in the
Philippines, but of politics in
general—regardless of their
historical limitations, state:

Whether in the workplace,
in the fields or at home, women
suffer distinct forms of hardship
and discrimination. Rural women
perform myriad unpaid tasks; or,
when hired as field hands, they
get lower wages than men. Young
peasant girls are sent to work as
servants in order to pay off the
family debts, denied the right to
continue schooling, and married
against their will. Many are forced
to become prostitutes. Working
women, on the other hand, re-
ceive lower wages and salaries
than men and fall victim to sexual
harassment by their male superi-
ors. They are penalized in various
ways for bearing and rearing their
children. Even when they possess
superior capabilities, they are dis-
criminated against in terms of
promotion and appointments.
On top of this, women are ex-
pected to do the household chores
and take care of the children. In
the political sphere, women are
discouraged (if not outrightly ex-
cluded) from exercising their
right to participate in decision-
making, since they are expected
merely to echo the views of their

male partners.

Sunny Lansang in an im-
portant essay entitled “Gender
Issues in Revolutionary
Praxis,”* has noted the meth-
odological and philosophical
obstacles that women kasamas,
in particular, face in their at-
tempts to get the revolution-
ary movement in general, and
the CPP and the NDF in par-
ticular, to be accountable for
the way it is “confronting the
practical and theoretical chal-
lenges posed by the local and
international women’s move-
ment,” despite the fact that
women’s oppression—gender
injustice and inequality—are
so pervasive, if not self-evident,
in contemporary life. Because

the oppression of women “is !

rooted not just in what has
been defined as the public
sphere of production, but in the
more intimate and personal
sphere that has been assigned
to reproduction...because
women experience oppression
in the most intimate spaces of
their lives, in areas not tradi-
tionally accepted as being part
of public concern,” the strug-
gle to articulate and theorize
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the experience, both within the
movement and without, is pro-
foundly difficule. I shall return
to this point later.

Whatever may be said
abouct the difficulties of under-
standing, let alone of accept-
ing, the challenges of “women’s
time, space, and place,” what
cannot be evaded is that the
many forms of feminism, as
theory and practice, are strug-
gles not only to render visible
the fact that politics and revo-
lution are gendered practices, but
that feminist practices are
struggles that problematize
conventional, i.e., taken for
granted; notions of political
identity" in the modern world.
In so doing they not only open
the possibility of adding certain
excluded voices to revolution-
ary theory and practice as they
are presently understood, but
they provide the grounds for
challenging the historically
specific, and often invisible,
accounts of political identity
within a spatially bounded

community (state sover-
eignty)—an account that gov-
erns the theory and practice of
politics and revolution, and in-
deed, is the constitutive prin-
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ciple of modern life.’ Put some-
what differently, women'’s and
feminist struggles reveal the
inadequate, often pretentious
and exclusionary claims about
production, reproduction, and
distribution and/or consump-
tion of the self-proclaimed pun-
dits of modernity and multina-
tional capital: Jeffrey Sachs,
Francis Fukuyama, Michael
Novak, and George Soros, to
name only the most (in)famous.
One need only contrast their
writings to those authors such
as Maria Mies (patriarchy and
accumulation on a world scale),
Nancy Hartsock (feminist his-
torical materialism), Elisabeth
Grosz (corporeal feminism),
and Jean Baudrillard (a cri-
tique of the political economy
of the sign), to realize that pro-
duction is not limited to its
public form, that reproduction
does not refer exclusively to
procreation (Friedrich Engels
notwithstanding), and that dis-
tribution is not simply market
exchange.

Feminist practices, in fact,
are multi-faceted struggles
that reflect the breadth and
depth of women’s experience.
Thus, Lansang concludes her
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essay by noting that, “through
their own experiences in revo-
lutionary struggle against feu-
dalism, imperialism and patri-
archy, women have brought to
our movement new ways of
analysis that imply the need for
a change in our theories, our
ethics and our praxis.” Echoing
Lansang’s conclusion, bell
hooks, the feminist theorist,
defines feminism as “a strug-
gle to end sexist oppression.
Therefore, it is necessarily a
struggle to eradicate the ide-
ology of domination that per-
meates western culture on vari-
ous levels as well as a commit-
ment to reorganize society so
that the self-development of
people can take precedence

over imperialism, economic
expansion, and material de-

sires.”* Gloria Hull, Patricia

Scott, and Barbara Smith, from

another perspective, define

feminism as “the political

theory and practice that strug-

gles to free all women: women

of color, working-class women,

poor women, disabled women,

lesbians, old women—as well

as white women, economically
privileged, heterosexual

women. Anything less than

this vision of total freedom is
not feminism but merely fe-
male self-aggrandizement.”

Cultures of
Resistance
and Solidarity

Feminist practices are cul-
tures of resistance and solidat-
ity. As a politics of resistance,
they are both deconstructive
and reconstructive. The former
involves, among many things,
the dismantling of male-cen-
tric, techno-strategic dis-
courses, e.g., militarized mas-
culinity and decontextualized
rationality; the latter involves
the articulation of compelling
alternative visions of possible
futures including alternative
conceptions of rationality, and
imaginative and diverse voices,
particularly those of women.
As a politics of solidarity af-
firming plurality and differ-
ence, they “force[s} us to ques-
tion the categories of experi-
ence that order the world and
the truths we have come to
know, even the truths of our
radical politics, by confronting
us with the truths of other
women and men, differently
acculturated, fighting against
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specific threats to their particu-
lar lands and bodies.” It is not
surprising that international
solidarity plays an especially
important role in the women'’s
and feminist movement.
Moreover, it is not an accident
that women's and feminist dis-
courses draw on a multiplicity
of “women’s texts” to articulate
their theories and practices.
For, in the voice of Lee Quinby,

listening to all voices of
subjugation and hearing their in-
surrectionary truths make us bet-
ter able to question our own po-
litical and personal practices....
And if another term and a differ-
ent politics emerge from this
questioning, it will be in the serv-
ice of new local actions, new crea-
tive energies, and new alliances
against power.®

Such a politics of resist-
ance and solidarity are at once
intensely personal and politi-
cal. As Lansang noted above,
women experience oppression
in the most intimate spaces of
their lives, in areas not tradi-
tionally accepted as being part
of public concern. Conse-
quently, feminists who strug-
gle to overcome this oppres-
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sion, these gendered practices

of injustice and inequality, have

rallied around the cry “The

personal is political!” For most

feminists, what is at stake is the

reality that because we are not

equally oppressed, speaking in

the voice of bell hooks, “we

must speak from within us, our
Own experiences, our own op-

pressions...we should never
speak for that which we have
not felt.”” Moreover, as Emma
Goldman, the turn of the cen-
tury revolutionary and anar-
chist, points out, “it requires
something more than personal
expetience to gain a philosophy
or point of view from any spe-
cific event. It is the quality of
our response to the event and
our capacity to enter into the
lives of others that help us to
make their lives and experi-
ences our own.”*

Needless to say, “the per-
sonal is political” is more than
an affirmation of the impor-
tance of the individual. It is
true that an emphasis on the
“personal” may obscure, if not
trivialize, the profound exclu-
sion, marginalization and ex-
ploitation of women in the
home, in politics and in the
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economy. Equally insidious is
the practice of rendering invis-
ible, erasing, if you will, wom-
en’s experience and contribu-
tions to political, cultural, eco-
nomic production, reproduc-
tion, and distribution and/or
consumption. Feminists have
warned, often inveighed
against, these exclusionary log-
ics. But, the “personal” in this
understanding is not identical
to the “individual.” In fact, in
contrast to the liberal, bour-
geois construal of “personal” as
“individual” (and a monadic
individual at that) the “per-
sonal is political” comprehends,
i.e., draws into itself, the real-
ity of human community in-
cluding political integrity,
moral agency, and the indi-
vidual and collective, as well as
social status and roles—or, to
borrow from Karl Marx, of
“concrete sensuous reality.”
The personal is not, in the first
instance, a “thing-in-itself;” it
is a relation—a gendered prac-
tice which embraces what
Marx, especially in his early
writings, called the “subjec-
tive” and “objective.” To affirm
“the personal is political,” or
perhaps, more accurately, “the

political is personal,” is to un-
dermine the commanding
masculinist ideology of liberal-
ism and modernity especially
with respect to their claims that
the social totality is best under-
stood in terms of such dichoto-
mous categories as: inside vs.
outside, public vs. private, base
vs. superstructure, freedom vs.
necessity, (linearist) progress vs.
retrogression.

Thus, resistance and soli-
darity embrace. Each becomes
the constitutive margin of the
other that simultaneously lim-
its and affirms social and po-
litical transformation.

Issues of Life
and Death

Like no other movement
to end oppression, women's
and feminist struggles have
been successful in articulating
the connections between issues
of family and economy (and of
property), of reproductive
rights and violence, of health,
political identity, and govern-
ance. Women, more than men,
have jobs rather than careers in
order to be abk to manage a
household. Not only has the
feminization of poverty been
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well documented (in the South-

ern countries, for example,

women bear the brunt of un-

paid, underpaid or uncounted

agricultural and industrial

labor), but the subordination of
women through the “patriar-

chal” family has been institu-

tionalized. Infanticide, domes-

tic abuse, sexual abuse and/or
harassment, and rape are not
only increasing, but women are
being forced to sacrifice their
reproductive rights in the
name of “family” and “faith.”
W hile reproductive rights, i.e.,
individual choice, safe contra-
ceptive methods, as well as
abortions when necessary, are
a fundamental prerequisite for
the emancipation of women,
many cultural norms—in fact,
many legal regimes—temain
misogynist and male-centric.
Women still must struggle for
identities and privileges long
taken for granted by men; they
still have to defend actions or
choices which fall outside male-
centric social and cultural ex-
pectations. Prostitution, not to
mention sex trafficking and
mail order brides, is still de-
manded by men, at the same
time that they insist that vir-
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ginity be a prerequisite for (sin-
gle) female integrity.
Within the Philippine
revolutionary movement, at
least through 1992, Lansang
has pointed out, feminist
claims about sexuality, sexual
relations, reproductive rights,
women’s rights, as well as ques-
tions about production and re-
production, of gender and
class, armed struggle and
child-bearing and rearing, are
raising fundamental questions
about the nature of the revo-
lution itself and the conduct of
the organizations within the
revolutionary movement. Even
as she establishes herself firmly
within the socialist tradition by
interpreting, for example,
childbearing and sexuality pri-
marily as questions of history
(as opposed to “nature”), and
therefore, an arena of class
struggle, Lansang pushes the
boundaries of the national
democratic revolution (and its
gender bias) from the perspec-
tive of socialist feminist libera-
tion by suggesting, correctly in
my view, that

the idea of reproductive rights,
i.e., the right of a woman to con-
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trol her own body must be seen
as a strategic call that will excend
through the course of the national
democratic revolution and the
early stages of socialism. Until
such time as social relations of re-
production are democratized
women will be tasked with the
care and rearing of children. Un-
til such time as the individual is
gendered as a social construction,
then pregnancy will occur within
women’s bodies. As such, the
right to decide if, how many,
when, how and with whom to
have children regardless of age,
disability, sexual orientation, civil
status, religious and political af-
filiation will remain essential to
the liberation of women.

What Lansang may be
suggesting is that feminist and
women'’s struggles, while part
of the struggle for national lib-
eration, a point affirmed even
by the NDEF, cannot be sub-
sumed under the latter. Indeed,
feminist and women’s strug-
gles have their own trajectories
(both origins and destinations)
that often coincide with other
struggles though they do not
surrender to the logics of these
struggles. They often converge,
but they are not the same. This
is not to be lamented, however.

For what makes “feminist”
movements far more compel-
ling alternatives to the present
system are their implicit affir-
mation n theory if not in practice
of the play of differences, the
multiplicity of insurrectionary
practices, if you will, articu-
lated by struggles within the
larger struggle which chal-
lenges the hegemonic preten-
sions of the present “ruling
class.” Nina Conception (pseu-
donym) states this issue some-
what more straightforwardly,

though ironically reminiscent
of some of the more linearist
formulations of the NDF: “The
national democratic revolu-

tion,” she comments, “lays

down/initiates the requisites for
the first phase of the emancipation
of women—by confronting class/

national oppression @nd provid-
ing the opportunity and means

by which gender oppression
may be addressed” {my empha-
sis].

It is this insight, I suspect,
which allows women in the
revolutionary movement to af-
firm their participation in a
movement which has “imbibed
[the culture of patriarchy} into

our own conscious-

Silliman Journal Vol.39 No. 2 1998

]

ness...and...our own organiza-
tions.” As a Makibaka state-
ment once reflected with both
frustration and hope, “When
women assume a decisive and
significant part in the struggle
to change society, the revolu-
tionary struggle will have
reached a qualitative leap...we
assert that the revolution has
yet to attain that stage....”
Here the analogy with
contemporary politics must not
be lost. Indeed, despite the fact
that many eminent women are
in fact involved in the political
arena—and have been for a
long time now—the fact re-
mains, Philippine politics re-
mains  patriarchal and
masculinist. Until women as-
sume and maintain decisive
and significant roles in the
shaping of the fundamental
assumptions and practices of
Philippine politics—they will
remain part of the “decora-
tive”—to which women have
historically been relegated by
the patriarchal rituals of power.
To say this, of course, is not to
belittle or ignore the profound
ways that women have shaped
Philippine life and politics. No
doubt, women have. It is only
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to remind us that “the revolu-
tion has yet to attain that stage
of equity, justice, and solidar-
ity where “womens’ space,
time, and place” are concerned.
Rather than viewing dif-
ference as something to be
overcome, feminist kasamas as
well as men &asamas, who un-
derstand both the world-
changing significance, in Mar-
tin Heiddeger's meaning of
“world,” of women'’s experience
and of the gendered character
of the social totality, argue that
difference should be viewed as
a theoretical, ethical, and prac-
tical challenge to the entire
revolutionary movement. In-
deed, men and women are not
equally oppressed. And while
this does not imply that one
oppression is more fundamen-
tal than another, but rather
that all oppressions are
“interstructurated,” to borrow
Beverly Harrison's notion of
the connections between race,
class, and gender, it certainly
means that we—men in par-
ticular—need to acknowledge
at the very least our complic-
ity in the perpetuation of gen-
der injustice and inequality. In
somewhat conventional terms,

Silliman Journal Vol.39 No. 2 1998



62 Ruiz

men need to accept the neces-
sity of “affirmative action” in
both the public and private
spheres, and to affirm, even
defend, the consequences or
implications of “affirmative ac-
tion” which gender justice re-
quires. This includes the fact
that “affirmative action” is not,
in the first instance, about pref-
erential treatment, but the
“leveling of the playing field”
to provide a context and oppor-
tunity for women to “compete”
equally. Of course, as Nina
Concepcion correctly warns,
“there are attendant dangers to
affirmative action whose pa-
rameters are designed by
men—only certain male-ap-
proved ‘types’ of women get to
be ‘affirmed.’ It should be
stressed that all decisions per-

tinent to women's participation
should be made by women.”

Indeed, it is critical, even nec-

essary, that women decide on

all matters affecting their lives.

It is also important that the

implications of gendered his-

tory are uncovered. This re-

quires that we be vigilant

about and attentive to what

Chandra Mohanty called “re-
lations of ruling,” that is, that

power-as-domination is always
and already implicated in the
structures and processes of po-
litical life—even without vis-
ible police power.

Shaping and
Transforming
Gendered Histories

Women's and feminist
struggles, then, far from being
adaptive or remedial mecha-
nisms within an otherwise
flawed, though generally ac-
ceptable polity, are practices of
fundamental cultural transfor-
mation that are aimed at up-
rooting and eradicating struc-
tures and processes of domina-
tion. In the process of moving
from a “class in itself” to a
“class for itself,” to borrow the
often quoted idea of klass an sich
to klass fur sich, they embody
compelling alternative ways of
organizing production, repro-
duction, and distribution and/
or consumption. They articu-
late different understandings of
community and identity; and
of accumulation and property
relations. They describe and
delineate, indeed, celebrate,
the full range of women’s ex-

periences: mother, sister, theo-
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rist, wife, lover, comrade, art-
ist, worker, companion, peas-
ant, warrior—which can shape
and transform the male-cen-
tric, hierarchical, often misogy-
nist practices in social and po-
litical life (in Ernesto Laclau’s
meaning of the terms “social”
and “political”). Feminist
struggles problematize the full
range of commanding (often
dominating) gendered ways of
thinking, feeling, and acting:
from the exploitation of women
in the home to the feminization
of poverty wotldwide, from the
inequality between the sexes to
the subordination of women
through male-defined social
roles, from the marginalization
and/or exclusion of women to
their being rendered invisible
or dispensable (“standing re-
serve” in Martin Heidegger's
terminology).

For those men who accept
the claims of women’s and
feminist struggles, not only do
they open up qualitatively new
space for reflection, they under-
score the profoundly contested
character of gendered histories
thereby presenting new possi-
bilities for transformative (i.e.,
practical-critical) activity. From
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this perspective, which itself is
a gendered political practice, one
can affirm the multiplicity of
subject positions (race, class,
gender) which moves theory
and practice in the direction of
articulating a different under-
standing of the nature of the
social totality—and the tactics
and strategies they call forth
for navigating through these
differences as well as for trans-
forming them.
Put in the contested dis-
courses of the revolutionary
movement, this perspective af-
firms Marx’s own methodo-
logical posture of taking seri-
ously “concrete sensuous real-
ity” through “practical-critical
activity,” moves with the
Gramscian instinct that refuses
to interpret culture, politics,
and economy exclusively from
within the categories of “base”
and “superstructure,” and, fol-
lows the post-structuralist in-
sight of an Ernesto Laclau or
Chantall Mouffe that the social
totality is overdetermined.
Women's and feminist strug-
gles, in fact, deepen these
insights, particularly, as men
seek to discover whether or not
their politics, if not revolution-
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ary practice, has unthinkingly
capitulated to an empiricist
(and ironically, an idealist) ide-
ology and therefore, has lost

touch with the “this-sidedness”

(Diesseitigkert) of its own think-
ing, compromising, thereby,
the very revolutionary efficacy
it claims for itself. (Interest-
ingly, Marx played with the no-
tion of Diessestigkeit in his “The-
ses on Feuerbach,” noting the
distinction between abstract
thinking and sensuous contem-
plation, and between sensuous
contemplation and practical,
human sensuous activity. We
need to attend to the practical-
critical significance of Marx’s
insight. But the exploration of
this pathway must await an-
other time.)

In fact, women’s and
feminist struggles articulate
women's history, i.e., “women’s
time, space, and place,” even
as they invite communities of
women and men to shape and
transform their gendered his-
tories in the direction of justice,
equity, and community.

Notes

1. The expression is Audré
Lorde’s.

2. 8. Lansang, “Gender Issues
in Revolutionary Praxis.” In
Debate, pp. 41-52,

3. R. B. J. Walker and Saul
Mendlovitz, Contending Sov-
ereignties: Redefining Political
Community (1990).

4. bell hooks, Feminist Theory,
p.25.

5. Hull et al., A/l the Women are
White, All the Blacks are Men,
But Some of Us are Brave:
Black Women's Studies (1982),
p. 49.

6. I. Diamond and Gloria
Orenstein (eds.), Reweaving
the World: The Emergence of
Eco-feminism (1990), pp.
126ff.

7. Emma Goldman, “Red
Emma Speaks,” p. 388.

8. Goldman, p. 388.

References

Baudrillard, Jean. Simulacra
and Simulation (The Body, in
Theory: Histories Cultural
Materialism). Ann Arbor,
Michigan: University of
Michigan Press, 1995.

bell hooks. Feminist Theory:
From Margin to Center. Bos-
ton: South End Press, 1984.

Diamond, Irene and Gloria
Orenstein (eds.). Reweaving

Silliman Journal Vol.39 No. 2 1998

the World: The Emergence of
Eco-Femanism. San Francisco:
Sierra Club Books, 1990.

Foucault, Michel. Discipline and
Punish: The Birth of the
Prison. Tr. Alan Sheridan.
New York : Vintage, 1977.

Goldman, Emma. Anarchism
and Other Essays. 2nd Rev.
Ed. New York: Mother
Earth Publishing Associa-
tion, 1911.

Gramsci, Antonio. Selections
from the Prison Notebooks. Tr.
Q. Hoare and G. Nowell
Smith. London: Lawrence &
Wishart, 1977.

Grosz, Elisabeth A. Volarile
Bodies: Toward a Corporeal
Feminism. Sydney: Allen &
Unwin, 1994.

Harrison, Beverly Wildung.
Making the Connections: Essays
in Feminist Social Ethics. Ed.
Carol S. Robb. Boston: Bea-
con Press, 1986.

Hartsock, Nancy M. Money,
Sex, and Power: Toward a
Feminist Historical Material-
ism. Boston: Northeastern
University Press, 1983.

Heidegger, Martin. “The Ori-
gin of the Work of Art.” In
Poetry, Language, Thought.
Trans. Albert Hofstadter.

Women, Culture, and Politics 65

New York: Harper & Row,
1977.

Hull, Gloria T., Patricia Bell
Scott, and Barbara Smith.
All the Women are White, All
the Blacks are Men, Butr Some
of Us are Brave: Black Women
Studses. Old Westbury, N.Y.:
Feminist Press, 1982.

Laclau, Ernesto and Chantal
Mouffe. Hegemony and Social-
ist Stravegy: Towards a Radi-
cal Democratic Politics. Lon-
don: Verso, 1985.

Lorde, Audré. “Age, Race,
Class & Sex.” In Sister Out-
sider: Essays and Speeches by
Audre Lorde. Trumansburg,
N.Y:: 1984.

Mies, Maria. Patriarchy and Ac-
cumulation on a World Scale:
Women in the International
Division of Labor. London:
Zed, 1986.

Mohanty, Chandra Talpade.
“Under Western Eyes: Femi-

nist Scholarship and Colo-
nial Discourses.” In Bound-
ary 2 (1985).

Walker, R. B. J. and Saul
Mendlovitz (eds.). Contend-
ing Sovereignties: Redefining
Political Community. Boulder,
Colorado: Lynne Reinner
Publishers, 1990.

Silliman Journal Vol.39 No. 2 1998



